
                                   

“AGAIN, THE KINGDOM OF HEAVEN IS LIKE A MERCHANT IN SEARCH OF FINE PEARLS, 46 AND 
UPON FINDING A SINGLE PEARL OF GREAT VALUE, HE WENT AND SOLD ALL THAT HE HAD AND 

BOUGHT IT. MATTHEW 13:45  

30TH JULY 2022                  2 AV 5782 

MATTOT/TRIBES - MASSEI/STAGES 
NUMBERS 30:2- 36:13.   JEREMIAH 2:4 - 28. 3:4,  MARK 11:12 -25 

This week’s double portion, is absolutely brimming with topics for discussion. Let’s have a look at 
the key ones in the study.


Keynotes:

YHVH highlights the laws concerning vows and the annulment of them. 

Israel goes to war with Midian and lays down the rule for the distribution of the spoils of war, 
between soldiers, priests (Levites) and the people.

The tribes of Reuben and Gad (later joined by half of the tribe of Manasseh) ask for the lands east 
of the Jordan as their portion in the Promised Land.

Moses is initially angered by the request, but subsequently agrees on the condition that they 
remain and assist in Israel’s conquest of the lands west of the Jordan.


The sons of Reuben and Gad have promised Moses that they will help.

The Laws pertaining to Murder, the cities of safety are outlined. 

The daughters of Zelophehad receive their inheritance.


We are now entering the final stages in the journey of the Hebrews. In our next series of parshas 
we will explore the book of ‘Words’ or ‘D’varim’/ Deuteronomy. But first we must finalise this part 
of the journey of the Hebrews.

Israel is about to go to war with Midian and this Parsha highlights their victory over Midian and 
how the spoils of war must be divided.


We see that all virgin females must be saved among the Midianite women.  As part of YHVH’s 
judgement, the other women were considered to have enticed and led Israel into the pagan and 
abhorrent sexual practices involved in the worshipping of Baal Peor. In addition, young males of 
all ages were to be killed to prevent future vengeance and uprisings with the new Israeli nation.


The week’s Parsha begins with the laws concerning vows. The whole of the first chapter is taken 
up with how the rule of vows is to be observed. Let us read:


Numbers 30:2 (1) Then Moshe spoke to the heads of the tribes of the people of Isra’el. He 
said, “Here is what Adonai has ordered: 3 (2) when a man makes a vow to Adonai or 
formally obligates himself by swearing an oath, he is not to break his word but is to do 
everything he said he would do. 
4 (3) “When a woman makes a vow to Adonai, formally obligating herself, while she is a 
minor living in her father’s house; 5 (4) then, if her father has heard what she vowed or 
obligated herself to do and holds his peace, then all her vows remain binding — every 
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obligation she has bound herself to will stand. 6 (5) But if on the day her father hears it, he 
expresses his disapproval, then none of her vows or obligations she has bound herself to 
will stand; and Adonai will forgive her, because her father expressed his disapproval. 
7 (6) “If, having made vows or rashly committed herself to an obligation, she gets married; 
8 (7) and her husband hears but holds his peace with her on the day he learns of it, then her 
vows and obligations she has bound herself to will stand. 9 (8) But if her husband expresses 
his disapproval on the day he hears it, he will void the vow which is on her and the 
obligation to which she has bound herself; and Adonai will forgive her. 
10 (9) “The vow of a widow, however, or of a divorcee, including everything to which she has 
obligated herself, will stand against her. 
11 (10) “If a woman vowed in her husband’s house or obligated herself with an oath; 
12 (11) and her husband heard it but held his peace with her and did not express 
disapproval, then all her vows and obligations will stand. 13 (12) But if her husband makes 
them null and void on the day he hears them, then whatever she said, vows or binding 
obligation, will not stand; her husband has voided them; and Adonai will forgive her. 
14 (13) Her husband may let every vow and every binding obligation stand, or he may void it. 
15 (14) But if her husband entirely holds his peace with her day after day, then he confirms 
all her vows and obligations; he must let them stand, because he held his peace with her on 
the day he heard them. 16 (15) If he makes them null and void after he has heard them, then 
he will bear the consequent guilt.” 
17 (16) These are the laws which Adonai ordered Moshe between a man and his wife, and 
between a father and his daughter, if she is a minor living in her father’s house. 

In this Parsha, I want to focus upon the aspect of the vow and try and establish on what it means 
to make a vow. Regarding the other topics within the Parsha, I hope you will find time to delve into 
them a little deeper. All of them are worthy of their own study. 

Look at this first verse: 
2) When a man makes a vow to Adonai or formally obligates himself by swearing an oath, he is not 
to break his word but is to do everything he said he would do. 

There is a saying in the English: ‘ My Word is my bond’, and another is, ‘ A promise made, is a 
promise kept’.  

Both idioms are usually used when referring to one’s intentions in regard to another person. 

The English also uses another term, ‘pledge’, which is described as ‘a solemn promise or 
undertaking’ or ‘a commitment’. 

Some of the most solemn promises we make are during the vows of marriage.  

When we make a promise we are saying something regarding the future. In marriage, vows are 
made in order to fulfil the daily and future commitments which are enshrined in the marriage 
covenant. Each person takes it upon themselves to fulfil the vows and upholds the covenant 
contract. The other person and those present are witnesses to the vow. Thus the weight of the 
vow is upon the person swearing it. The person to which it is addressed stands in hopeful 
expectation that the promises will be fulfilled.  

However, a vow has an archaic attribute. It can be used to dedicate oneself to a deity, and thus we 
see that priests, Nazarite and those who will set themselves apart for a process of dedication can 
proclaim a vow. It is a term used for ‘a personal commitment.’ 

The Hebrew, does not have a word for promise but the concept uses the term, Debar, which 
means ‘word’. However, the meanings are not synonymous, as Debar is a word used to describe 
someone’s spoken word. A promise can be broken or may not be easy to uphold. 
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We can make promises to meet someone for instance and find that in our journey there are traffic 
problems, or we might become ill, or some other problem may occur.  

However, a vow is something that should be taken seriously and we should endeavour to fulfil 
them at all cost. That is why Ecclesiastes 5:4 states: ‘Better that you not vow, than that you should 
vow and not fulfill’. 

The word for vow is ‘Neder’, but what is most surprising is that the same word means ‘to return’.


Because a vow or ‘neder’ is considered a serious matter, vows should not be made lightly. A vow, I  
re-emphasise is something that must be fulfilled.  

Have you ever said that you would do something for someone and then add at the end of  the 
sentence: ‘but I’m not promising!’  
In Judaism, that kind of statement is called a ‘b’li neder’. That term makes the statement non 
binding. In other words, it covers all the unforeseen circumstances. 

So what’s the difference between a vow and an oath? The word ‘shevuah ‘, is used for ‘oath’. The 
word interestingly, seems to have a connection with the number seven. One thought is that an 
oath may have profound binding aspects to the seven days of creation and the utterances of God. 

A neder refers to the prohibition of an object and  both pertain to the person making the pledge, 
for example ‘ leavened bread is forbidden for seven days’ - a neder. ‘I will refrain from eating 
leaven bread for seven days’ - an oath. 

Thus a nedarim is someone who makes a prohibition within their lives for various reasons. 
They may choose to see their vow as a way to being closer to God in an act of piety. 
Inclusive acts are: celibacy, times of prayer and fasting, self discipline. A Nazarite for instance, will 
choose a period of time when certain things like alcohol, the cutting of hair, distancing from the 
dead, including near kin, will all be part of their neder observance. 

In our opening passage, we see something very different from the vows undertaken by the man 
and the woman.  

We see in v3 concerning the man, that if he makes a vow and an oath to the Lord, he must fulfil 
them because they are binding. 
But a wife can have her vows annulled if her father or husband hear of them on the day. However, 
they can remain, if after hearing of them, they find peace with them.  

The issue of binding and loosing especially when it concerns a vow or an oath is crucial to 
understand. Speech is powerful and thus we must watch what we say. We can read what 
happened to Jephthah in the book of Judges 11:30. 
11:30 And Jephthah made the following vow to YHVH: “If You deliver the Ammonites into my 
hands, 11:31 then whatever comes out of the door of my house to meet me on my safe return 
from the Ammonites shall be YHVH’s and shall be offered by me as a burnt offering.”


Little did he know that it would be his daughter who would emerge from his house to welcome 
him back from the battle. The story of Jephthah is an interesting one indeed and demands a study 
of its own. 


We have learned that speech, or whatever proceeds from our mouths is considered as scripture 
and thus gives us some clarity on how godly authority can be used to decide a matter.


Matthew 5:33 “Again, you have heard that our fathers were told, ‘Do not break your oath,’ 
and ‘Keep your vows to Adonai.’ 34 But I tell you not to swear at all — not ‘by heaven,’ 
because it is God’s throne; 35 not ‘by the earth,’ because it is His footstool; and not ‘by 
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Yerushalayim,’ because it is the city of the Great King. 36 And don’t swear by your head, 
because you can’t make a single hair white or black. 37 Just let your ‘Yes’ be a simple ‘Yes,’ 
and your ‘No’ a simple ‘No’; anything more than this has its origin in evil. 

The utterance of a vow, is often used in conjunction with God’s name and thus we see that in 
`Matthew’s verse Jesus tells us not to swear a vow or an oath at all. 


The process of binding and loosing is used in conjunction when deciding a matter, a prohibition, a 
change in the rule.  The same process is used when deciding what a particular passage of 
scripture means if the understanding is not clear.


Jesus goes on to say in Matthew 18:18

Truly, I say to you, whatever you bind on earth shall be bound in heaven, and whatever you 
loose on earth shall be loosed in heaven. (Matthew 18:18) 

The terms of binding and loosing are idiomatic and refer to the prohibited and the permitted. It 
has in fact very little to do with the loosing or binding of demons. In reality, someone who has 
received Christ and had their sins forgiven is loosed from bondage and those who are 
unrepentant remain bound. 


The proclamation of the gospel, the spoken word or the speech of the preacher releases all those 
who are bound . Isaiah 61


The Spirit of Adonai Elohim is upon me, 
because Adonai has anointed me 
to announce good news to the poor. 
He has sent me to heal the brokenhearted; 
to proclaim freedom to the captives, 
to let out into light those bound in the dark; 
2 to proclaim the year of the favor of Adonai  
and the day of vengeance of our God;……. 

Isaiah 61 is the proclamation of YHVH’s Will. It aligns with His purposes which having been 
released are no longer bound in heaven, but loosed upon the earth. 


As we read this Torah Portion, we see that we are now in the month of Av. This month is a month 
of fasts and in the Jewish tradition, if full of prohibitions. 


It is the month that memorialises various calamities that happened at this time. They include the: 
sending out of the spies, the destruction of the 1st & 2nd Temple and the continual exile of Israel. 
The 9th of Av is the saddest day of all as this was the day, after three weeks of Roman siege, that 
the 2nd temple fell. During these three weeks which begin on Tammuz 3-9th Av, personal 
enjoyment is withheld and thus weddings, engagements parties, music and the playing of 
instruments, the wearing of new clothes and taking a haircut are all refrained from. However, 
Shabbat is observed in the same way as this symbolises the return of the Messiah and the end of 
suffering.


In recognition of this, the name of the month of Av is often prefixed with the word ‘ Menachem’ 
which means ‘comforter’, and when read together, Menachem Av, means: ‘Comforting Father’.


It seems appropriate that this name is given to such a sad and calamitous period. Friends, we 
have learned that calamity is released by God upon a wicked people. How are they wicked? They 
are wicked because they have broken their vows to Him. Thus punishment and judgements come 
to remind us of our sin and to make us remember our vows. In this we can return or make 
teshuvah, back to God through repentance. 


Finally, in focusing upon the pearl of vows, we are reminded that our words are powerful, and that 
the tongue has the power of life and death. We must continually pay attention to what we speak 
and even how we think. As believers in Messiah Yeshua, we are taught that our faith is something 
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that should be declared  and manifested outwardly. We proclaim it upon the exalted name of 
Yeshua which means salvation, and in this name we are saved from calamity. Equally by denying 
His name, which is the power of God’s word to salvation, we receive the opposite of God’s 
blessings. 


Proverbs 21:23 says, ‘Whoever guards his mouth and tongue keeps himself out of trouble’.


Let us pray each day, by recognising our sins and through repentance draw closer to our 
‘Comforting Father’ for our forgiveness. We can of course make an oath each day to walk with the 
Holy Spirit and yield to the will of God, but as Yeshua said, let our ‘Yes’ be Yes!


Shalom.

  
  
Grant – Co-founder of Arrows of Ephrayim Ministries  





Numbers 6:

24 ‘Y’varekh’kha Adonai v’yishmerekha. 

[May Adonai bless you and keep you.] 
25 Ya’er Adonai panav eleikha vichunekka. 

[May Adonai make his face shine on you and show you his favour.] 
26 Yissa Adonai panav eleikha v’yasem l’kha shalom 

 [May Adonai lift up his face toward you and give you peace.


Glossary 

Midrash: In Judaism, the Midrash is the genre of rabbinic literature which contains early interpreta=ons and 
commentaries on the Wri?en Torah and Oral Torah (spoken law and sermons), as well as non-legalis=c 
rabbinic literature (Aggadah) and occasionally the Jewish religious laws (halakha), which usually form a 
running commentary on specific passages in the Hebrew Scripture (Tanakh) 

Targum: Targum Onkelos (or Onqelos), is the official eastern (Babylonian) Targum (Aramaic transla=on) to 
the Torah. However, its early origins may have been western, in Israel. Its authorship is a?ributed 
to Onkelos, a famous convert to Judaism in Tannaic =mes (c. 35–120 CE) 
Targum Jonathan: Targum Jonathan), otherwise referred to as Targum Yonasan/Yonatan, is the official 
eastern (Babylonian) Targum to the Nevi'im/Prophets. Its early origins, however, are western (i.e. from 
the Land of Israel), and the Talmudic tradi=on a?ributes its authorship to Jonathan ben Uzziel of Jerusalem 
in the =me of King Herod 

Tannaim: Tannaim were the Rabbinic sages whose views are recorded in the Mishnah, from approximately 
10-220 CE. The period of the Tannaim, also referred to as the Mishnaic period, lasted about 210 years.  
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Talmud: The Talmud means "instruc=on, learning", "teach, study") is a central text of Rabbinic Judaism. The 
term "Talmud" normally refers to the collec=on of wri=ngs named specifically the Babylonian 
Talmud (Talmud Bavli), although there is also an earlier collec=on known as the Jerusalem Talmud (Talmud 
Yerushalmi) or Pales=nian  
The Talmud has two components:  
1. The Mishnah (c. 200 CE), the first wri?en compendium of Judaism's Oral Law;  
2. The Gemara (c. 500 CE), an elucida=on of the Mishnah and related Tannai=c wri=ngs that oaen ventures 
onto other subjects and expounds broadly on the Hebrew Bible 

Jubilees: The Book of Jubilees claims to present "the history of the division of the days of the Law, of the 
events of the years, the year-weeks, and the jubilees of the world" as revealed to Moses (in addi=on to 
the Torah or "Instruc=on") by angels while he was on Mount Sinai for forty days and forty nights. The 
chronology given in Jubilees is based on mul=ples of seven; the jubilees are periods of 49 years, seven 
"year-weeks", into which all of =me has been divided 

Vulgate: This is the La=n Bible. Translated from the Hebrew and Aramaic by Jerome between 382 and 405 
CE, this text became knowns as the 'versio vulgata', which means 'common transla=on'. 

Rashi , whose real name is Shlomo Yitzchaki was born in France in the 11th century. Rashi wrote a 
comprehensive commentary on the Talmud and commentary on the Hebrew Bible. 

Moses ben Maimon, also known as Maimonides became be?er known by the acronym Rambam. He was 
born in 1138 in Cordoba, Spain. He was a Sephardic Jew and influen=al philosopher. He is considered to be 
among the greatest of Torah Scholars. 

Nachmanides- 13th century French Jewish Philosopher, commonly known by the acronym; Rambam.
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