
                                   

“..again, the kingdom of heaven is like a merchant in search of fine pearls, 
46 and upon finding a single pearl of great value, 

he went and sold all that he had and bought it. Matthew 13:45 

10th  September 2022      Elul 14 Av 5782 

Ki Tetze (When You Go) - Deut 21:10 - 25:19  

Shabbat Shalom Talmadim.

Blessings for a great Shabbat and week ahead.


Once again, we are hearing the reiteration of a group of laws that fill this Parsha. Ki’tetze is 
considered to contain the most amount, some 74 laws of any of the Torah portions.


As we read through them, in our modern era, it is to see whether some or if all of the laws 
highlighted pertain to the life of our society or even our own religious culture. 


The rule of Jewish interpretation is employed over the laws and these are found in the Mishnah 
which is the major work of rabbinic literature. The Mishnah was written around 200AD and 
consists of teachings transmitted over hundreds of years.  Every aspect of law that governs Israel 
is covered. These include laws relating to ritual, military and civil life, farming, judicial and criminal 
law, and the priestly/temple laws. In addition, and as a help to understand the laws, stories are 
incorporated into the debate and thus help the people to interpret judicial outcomes. We will see 
that through interpretation, many outcomes can arise.


Further more, and as an additional aid, the Halakhah serves as a handbook of legal works that 
give extra guidance to the Midrashic interpretation which is employed as society and culture 
grow. The Halakhah thus provides the law to interpret at a critical level.


If all of this was not complicated enough, we can add in the Talmud. This book in effect allows 
using historical debate to give further interpretation and present possible outcomes in the debate 
of Biblical interpretation, law and philosophy. Two versions of the Talmud exist:  the more 
commonly studied Babylonian Talmud, written in Iraq, was compiled around the year 500AD and 
is the younger of the two. The Jerusalem Talmud was compiled in Israel around 350 AD.


When reading about the various laws, it is easy to see only the surface requirements. As laypeople 
we can argue that the degree of punishment prescribed by some laws are harsh and in some 
cases barbaric, for example the stoning of a wayward son, or the execution of a criminal.


The application of the laws are thus given considerable debate and many exceptions can apply 
when they are administered. They are not clear cut and arbitrary. For example: 

the story of the wayward and rebellious son reads:  

Deut 21:18 If someone has a stubborn and rebellious son who does not obey his father and mother 
and will not listen to them when they discipline him, 19 his father and mother shall take hold of 
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him and bring him to the elders at the gate of his town. 20 They shall say to the elders, “This 
son of ours is stubborn and rebellious. He will not obey us. He is a glutton and a drunkard.” 
21 Then all the men of his town are to stone him to death. You must purge the evil from among 
you. All Israel will hear of it and be afraid. 

The exception in the Talmud employs this argument:  

Both his parents must bring him to the court. If his father wants [to have him declared a “wayward 
and rebellious son”] but his mother doesn’t want to, or if his mother wants to but his father doesn’t 
want to, the law cannot be applied .  

The severity of such laws, serve as deterrents and are not intended to be carried out. They 
highlight therefore the seriousness of offences.


Having laid out some foundation as to what we are reading in the outlines of these laws and 
prohibitions, we see how crucial it is to understand everything in context and how important it is 
to see how the judges and the officers of the law must handle the matters of law. Wisdom and 
critical debate must be employed in concluding outcomes.


We can if we wish, open up every one of the seventy odd laws for further study, but we would 
have to regard every aspect of critical discussion and debate from the additional books. It would 
be impossible to do this, and so we can leave it in the hands of those who have been trained in 
such matters.


For us, as Torah students, we need to know this; there is not a blanket understanding of the laws 
written in the Torah. The sentence of the law is not distributed verbatim or dogmatically. Every 
sentence distributed must be brought to conclusion by critical and wise debate.


It is easy, in certain aspects of our own understanding, to be rigid about what the laws within the 
Torah state. Some over zealous observers however, hold to the interpretation of the law rigidly. As 
society develops, and as cultures and practices change, so too do the implementation and the 
interpretation of the law, though this is not always for the good. Secular law as we know, seems to 
have no anchor to the laws of God. 


Tradition, of course, plays a great deal in how God’s laws are interpreted. As a western, non 
Jewish culture, we can argue that the laws of the Torah do not apply to us. We can argue further 
that they are archaic and that we, as a modern society, are far more  advanced and civil, because 
we apply dignity, and human rights to our outcomes.


When we thus look into the law of God, we see that it too presents us with fundamental laws of 
care and consideration for one another. We need to look only under the text to see His love and 
grace at work. 


Laying the foundation of God’s laws, which are fundamentally His teachings, stipulations and 
statutes, are now going to be the scaffolding that will hold this new generation together as they 
enter the land. This foundation will be for them and for the strangers within. This scaffolding must 
hold up society in every aspect of their social and religious culture. We have seen that all idolatry, 
in every form, from pagan altars to the way a person looks outwardly and even to the way they 
must act in their marital relationship and in their own house, must align with the rules. That is why, 
anything that is considered detestable and an abomination to God is highlighted over and over.


There is simply no room for people to do what is right in their own eyes and there is thus no room 
for human forms of righteousness.


As we look into the laws, we must try to define what is true, and what is beneficial for the moral 
code of society. An ancient law that remains today can therefore be considered true. Its power 
therefore rules overall. Thus we see the reflection of God’s own truth and reality at play in that law.
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We must also understand that no one should be above the law and that any law should not 
benefit a single person, organisation, institution, per se, if it is meant for the betterment of the 
community. However, we must also be aware that regulations apply in most aspects to help ands 
sustain the moral and ethical codes at work.


As I have cited the passage of the ‘Rebellious Son’, I cannot help but think of some parallels to 
the Prodigal son. In this parable we are also introduced to a wayward son who seeks only his own 
good. He does not want to walk in the ways in which he has a been brought up. The life he wants 
to live is one that rejects the laws of his upbringing. In order to do this he must also leave his own 
culture. Not only does he want to reject all this, he wants his inheritance too.


Just as the law in the Talmud operates, considering the thoughts of the parents toward the child, 
we also see in the prodigal, that his father administers his love and grace over the son’s return. 
Instead of administering rejection and punishment, the son is welcomed back with open arms and 
reinstated back to the family.


Another aspect of this law at work in regard to the rebellious son episode, is that the law will look 
at the severity of the patriarchal response to the punishment administered. In other words it will 
take into account whether the actions of the father exceed the necessary punishment or whether 
the father is administering the level of judgement because of frustration or long term suffering.


In all, the laws are meant to guide us into not offending one another and understanding that when 
we are wicked, lawless and being hurtful to one another, and disregarding God’s foundational 
structure built within His Covenant, we are indeed hurting Him. God does not delight in giving out 
punishment. He wants only the best for His children.


He knows that we will err; He saw this in the garden, but He loves us so much He needed to build 
the structure of His teachings around us to prevent us from falling even deeper into sin.


So what is the purpose of the Torah?


Romas 7:7-25


7 Well then, am I suggesting that the law of God is sinful? Of course not! In fact, it was the law 
that showed me my sin. I would never have known that coveting is wrong if the law had not said, 
“You must not covet.”8 But sin used this command to arouse all kinds of covetous desires within 
me! If there were no law, sin would not have that power. 9 At one time I lived without 
understanding the law. But when I learned the command not to covet, for instance, the power of 
sin came to life, 10 and I died. So I discovered that the law’s commands, which were supposed to 
bring life, brought spiritual death instead. 11 Sin took advantage of those commands and 
deceived me; it used the commands to kill me. 12 But still, the law itself is holy, and its 
commands are holy and right and good. 13 But how can that be? Did the law, which is good, 
cause my death? Of course not! Sin used what was good to bring about my condemnation to 
death. So we can see how terrible sin really is. It uses God’s good commands for its own evil 
purposes.


Let us look at the next verse: 14 So the trouble is not with the law, for it is spiritual and good. The 
trouble is with me, for I am all too human, a slave to sin. 15 I don’t really understand myself, for I 
want to do what is right, but I don’t do it. Instead, I do what I hate. 16 But if I know that what I am 
doing is wrong, this shows that I agree that the law is good. 17 So I am not the one doing wrong; 
it is sin living in me that does it.


The Law of the Torah highlights sin but also the punishment of sin. We can interpret this as the 
‘Wages for Sin’. 


Romans 6:23. For the wages of sin is death; but the gift of God is eternal life through Jesus 
Christ our Lord. 
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The balance of God’s law, brings therefore death to the sinner — the unrighteous, and eternal life 
to the repentant, or the  righteous. The rulings of the ten commandments even reflect the balance 
of law where we see some focused toward God and others to our fellow man.


However, we must understand that observance of the Torah does not bring salvation. We look to 
the Word, Yeshua, to bring us that.


As we read through the Torah, we realise that not all we see in the writings of Moses is law. We 
learn from Genesis to Deuteronomy that God has chosen a people, whom He calls His chosen, 

from among all the nations, to be a separate or holy people. In order to maintain their status with 
Him they must go through a foundational change. They must come into agreement with the rules 
of the covenant, just as a husband and wife must agree to the marriage covenant terms. Neither 
party can err from the rules. If they do, then a breach occurs and something must be done to 
rectify it. Forgiveness is the pivotal rule of restoration. 


We need to understand the significance of the degree of separation we are called to. The Torah is 
therefore the framework that girds the life of the chosen.


In this, we see the emphasis on why God does not allow the various processes of mixing. Things 
must be kept pure. Hybrid, mutant or modified strains of plants and animals must not be allowed. 
The mixing of cloth and fibre, relationships, forms of worship, and even the roles of men and 
women must be kept separate too. The identification of God’s people must remain clear, but 
unfortunately we live in a world where the lines get increasingly blurred each day.


YHVH is within His right to administer the punishment for our wickedness, despite His distaste for 
it. Can you see if YHVH hates sin so much, and why He loves us so dearly, that He withholds His 
hand from sending out the full extent of judgement ? He is so gracious and long suffering that He 
gives us time to change our ways and return back to Him.


So, the aspects of the Torah are: to walk according to the precepts and teachings of God and live 
in relationship with Christ. In this way we are no longer condemned to the curse of sin, because 
our Messiah Yeshua paid the price upon the tree, by becoming a curse. Living in the light of 
Christ, reveals sin, the profane and the pure in our lives. This is exactly what the Torah does.


Friends, just because we believe in Christ our saviour, just because we believe in the tenet that He 
was crucified, died and rose again and is now seated at the right hand of the Father, just because 
we believe that He is our Lord, Saviour, and King and just because we believe that we are now 
kin, does not mean that our lives in Him will be a walk in the park. Our burdens will not go; they 
will be lifted and made easier. 


Our world today, seeks to lift the whole burden of life from us. It looks to making things easier, and 
relieving us for responsibility. This is purely an evil deception. But there are some things that must 
be carried by us. A simple illustration is how a parent will carry the things for their children when 
they are young, for example: toys, bags, coats. They want the child to be free and enjoy life. But 
the time comes when the child, as they grow up and become stronger are able to carry their own 
coat or bag. Parents are not a child’s slave. They are there to edify, teach and encourage just like 
the ministries of the Spirit are given to the assembly.


We all carry the scars of life. When we enter into Christ we will still bear these wounds. Some will 
be the wounds of sin, others will be emotional. These are the scars that cover the old man not the 
new creation. However, some people, despite declaring these truths, refuse to let go of those 
burdens and remind themselves of them within the echo of their minds and in the daily peruse of 
the mirror, that they are pitiful. This is the work of the enemy, that tells them that Christ’s purpose 
at the cross has failed.


We must emphasise and declare that the old has past and the new is now. We are no longer 
obligated to our sinful nature. We are in Christ and He is in us. 


Moses spoke to the people; ‘once you enter the land you must not live as you are doing now.’
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Leviticus 18:26 

You shall therefore keep My statutes and My judgments, and shall not commit any of these 
abominations, either any of your own nation or any stranger who dwells among you.


In Parsha Shoftim; Deut 12:6

8 You are not to do as we do here today, everyone doing as they see fit, 9 since you have not yet 
reached the resting place and the inheritance the Lord your God is giving you.


In conclusion, I hope you will find time to do your own study and glean some amazing insights 
into the various aspects and meanings to the laws mentioned is this parsha. I pray also, that we 
will all learn to apply the truth of Christ the Word, in our lives, and that indeed He is the way, the 
truth and the life for us.


Friends, the time will come when the substance of what we hope for will be a reality. We will enter 
our promised land in the new heaven and the new earth. The scars upon our souls will have no 
place in the resurrection. Our Messiah Yeshua does not bear the scars of the nails upon Himself in 
His heavenly abode. When all suffering has ended, when the law upon the earth is no longer 
needed, why would our blessed saviour want us to see marks of the curse upon His body?

Maybe you could consider this.


The books of heaven will close upon the statement, ‘the law has been fulfilled and the court is 
now forever closed.'


Grant – Co-founder of Arrows of Ephrayim Ministries  


Additional readings — Isaiah 54:1-10,  Matt 5:31-32, 19:3-12, Mark 10;2-12, I Tim 5:17-18

 

Numbers 6:

24 ‘Y’varekh’kha Adonai v’yishmerekha. 

[May Adonai bless you and keep you.] 
25 Ya’er Adonai panav eleikha vichunekka. 

[May Adonai make his face shine on you and show you his favour.] 
26 Yissa Adonai panav eleikha v’yasem l’kha shalom 

 [May Adonai lift up his face toward you and give you peace.


Glossary 

Midrash: In Judaism, the Midrash is the genre of rabbinic literature which contains early interpreta;ons and 
commentaries on the Wri=en Torah and Oral Torah (spoken law and sermons), as well as non-legalis;c 
rabbinic literature (Aggadah) and occasionally the Jewish religious laws (halakha), which usually form a 
running commentary on specific passages in the Hebrew Scripture (Tanakh) 

Targum: Targum Onkelos (or Onqelos), is the official eastern (Babylonian) Targum (Aramaic transla;on) to 
the Torah. However, its early origins may have been western, in Israel. Its authorship is a=ributed 
to Onkelos, a famous convert to Judaism in Tannaic ;mes (c. 35–120 CE) 
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Targum Jonathan: Targum Jonathan), otherwise referred to as Targum Yonasan/Yonatan, is the official 
eastern (Babylonian) Targum to the Nevi'im/Prophets. Its early origins, however, are western (i.e. from 
the Land of Israel), and the Talmudic tradi;on a=ributes its authorship to Jonathan ben Uzziel of Jerusalem 
in the ;me of King Herod 

Tannaim: Tannaim were the Rabbinic sages whose views are recorded in the Mishnah, from approximately 
10-220 CE. The period of the Tannaim, also referred to as the Mishnaic period, lasted about 210 years.  

Talmud: The Talmud means "instruc;on, learning", "teach, study") is a central text of Rabbinic Judaism. The 
term "Talmud" normally refers to the collec;on of wri;ngs named specifically the Babylonian 
Talmud (Talmud Bavli), although there is also an earlier collec;on known as the Jerusalem Talmud (Talmud 
Yerushalmi) or Pales;nian  
The Talmud has two components:  
1. The Mishnah (c. 200 CE), the first wri=en compendium of Judaism's Oral Law;  
2. The Gemara (c. 500 CE), an elucida;on of the Mishnah and related Tannai;c wri;ngs that oaen ventures 
onto other subjects and expounds broadly on the Hebrew Bible 

Jubilees: The Book of Jubilees claims to present "the history of the division of the days of the Law, of the 
events of the years, the year-weeks, and the jubilees of the world" as revealed to Moses (in addi;on to 
the Torah or "Instruc;on") by angels while he was on Mount Sinai for forty days and forty nights. The 
chronology given in Jubilees is based on mul;ples of seven; the jubilees are periods of 49 years, seven 
"year-weeks", into which all of ;me has been divided 

Vulgate: This is the La;n Bible. Translated from the Hebrew and Aramaic by Jerome between 382 and 405 
CE, this text became knowns as the 'versio vulgata', which means 'common transla;on'. 

Rashi , whose real name is Shlomo Yitzchaki was born in France in the 11th century. Rashi wrote a 
comprehensive commentary on the Talmud and commentary on the Hebrew Bible. 

Moses ben Maimon, also known as Maimonides became be=er known by the acronym Rambam. He was 
born in 1138 in Cordoba, Spain. He was a Sephardic Jew and influen;al philosopher. He is considered to be 
among the greatest of Torah Scholars. 

Nachmanides- 13th century French Jewish Philosopher, commonly known by the acronym; Rambam.
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